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Abstract: The article provides a general description of the Tocharian A manuscript №№ 144–211 accord-
ing to the publication of Tocharian A texts by E. Sieg and W. Siegling (1921). This manuscript is a col-
lection of stories about prince Nanda, the half-brother of Buddha, and Sundari, his beloved. Many frag-
ments of this manuscript, both published and still unpublished, join together. The article publishes two 
leaves made up of joined fragments — ​A 144 + THT 2485 and A 171+156 + THT 2543 + THT 2265 — ​
with a detailed commentary and translation. The first leaf describes the beginning of Buddha and Nan-
da’s journey to the Himalayas and, further, to the world of the Thirty-three Gods (Skr. trayastriṃśa-). 
The second leaf presents a dialogue between two followers of Buddha — ​the young women Viśākhā 
and Preṣikā. A whole variety of elaborately used figures of speech (realization of the metaphor, chias-
mus, deliberate syntactic ambiguity, etc.) allows to call this dialogue, whose text can be reconstructed 
almost fully, a pearl of the Buddhist literature of the Early Middle Ages.

Keywords: Buddhism, literary language, paleography, Tocharian, textology
Acknowledgements: The author expresses his deep gratitude to S. I. Pereverzeva for the English trans-

lation and to S. V. Malyshev for a number of very important remarks, specifications and corrections.
For citation: Itkin I. B. Tocharian A manuscript №№ 144–211 from Šorčuq: The new data. I. Voprosy Ja-

zykoznanija, 2023, 1: 132–150.
DOI: 10.31857/0373-658X.2023.1.132-150

Тохарская A рукопись №№ 144–211 из Шорчука: 
новые данные. I

Илья Борисович Иткин
Институт востоковедения РАН, Москва, Россия; Национальный исследовательский 

университет «Высшая школа экономики», Москва, Россия; ilya.borisovich.itkin@gmail.com

Аннотация: В статье дается общая характеристика тохарской A рукописи №№ 144–211 по изданию 
тохарских A текстов Э. Зига и В. Зиглинга (1921). Эта рукопись представляет собой собрание 
историй о единокровном брате Будды принце Нанде и его возлюбленной Сундари. Многие фраг-
менты этой рукописи, как опубликованные, так и до сих пор неопубликованные, соединяются 
между собой. Статья содержит публикацию, снабженную подробным комментарием и переводом, 
двух таких соединенных листов: A 144 + THT 2485 и A 171+156 + THT 2543 + THT 2265. Пер-
вый из этих листов описывает начало путешествия Будды и Нанды в Гималаи и дальше — ​в мир 
Тридцати трех богов (скр. trayastriṃśa‑). На втором листе приводится диалог между двумя по-
следовательницами Будды — ​Вищакхой и Прешикой. Благодаря искусному использованию сразу 
нескольких художественных приемов (реализация метафоры, хиазм, намеренная синтаксическая 
неоднозначность и др.) этот диалог, текст которого удается восстановить практически целиком, 
может быть по праву назван одной из жемчужин раннесредневековой буддийской литературы.

© 2023

	 *	For subjective and objective reasons, the present article was finished much later than initially thought, 
so the second article of the same series is presently published, cf. [Itkin 2019].
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1. Introductory remarks

The text fragments which got numbers 144–211 in the publication of the Tocharian A texts 
by E. Sieg and W. Siegling [Sieg, Siegling 1921] belong to the manuscript from the Šorčuq tem-
ple compound. This manuscript is a collection of stories (at least partially dramatic) the central 
characters of which are prince Nanda, the half-brother of  the Buddha Śākyamuni, and Sund-
arī, his beloved. This manuscript was very voluminous — ​more than half a thousand leaves 
(in a small fragment No. 196 the beginning of the leaf number, starting with 500, is preserved).

Against this background, the size of the surviving part of the text may seem to be quite small, 
all the more so since folios Nos. 144–154 and 180 are currently considered lost and only their 
transliterations are available for studies. However, by the Tocharian standards, its size, on the 
contrary, is very big: suffice it to say that the number of separate published fragments (68) of the 
manuscript Nos. 144–211 holds the absolute first place among all the Tocharian A manuscripts 
currently known.

At the same time, there are two circumstances which make it possible to consider the inquiry 
into the manuscript Nos. 144–211 as one of the most essential and potentially fruitful goals 
of the Tocharian studies.

First, as early as on the final stage of preparation of the 1921 edition E. Sieg and W. Siegling 
discovered that the information about a series of fragments can be substantially specified, namely:
	 —	the correlation between the recto and the verso of some fragments is opposite to the one 

initially accepted;
	 —	some fragments belong to adjacent leaves;
	 —	some fragments are parts of the same leaf.

E. Sieg and W. Siegling included a number of such observations into their proofreading notes 
(“Verbesserungen und Nachträge”) to the 1921 edition; later this work was continued in the 
grammar of Tocharian A [Sieg et al. 1931] and afterwards by E. Siegling in his personal copy 
of the 1921 edition [Siegling PK].

Particularly, E. Sieg and W. Siegling established that:
	 —	folios No. 171 and No. 156 are parts of the same leaf, probably immediately preceding 

folio No. 153 [Sieg, Siegling 1921: 253];
	 —	folios No. 192 and No. 145 are parts of the same leaf [Sieg et al. 1931: 466] 1;
	 —	folios No. 187 and No. 193 are parts of the same leaf [Sieg et al. 1931: 230, fn. 4], imme-

diately following leaf No. 192+145 [Siegling PK: 94];
	 —	folios No. 191 and No. 158 are parts of the same leaf [Siegling PK: 84, 95];
	 —	folios No. 186 and No. 202 are parts of the same leaf, which do not join each other [Sieg, 

Siegling 1921: 253].
Of course, theoretically all these results are known to modern researchers. However, in prac-

tice, these results have not received enough attention: the fragments in question are still often 

	 1	As it was pointed to us by S. V. Malyshev, presently folio No. 192 is wrongly reclassified as THT 1553.
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quoted separately and are not regarded as parts of bigger text units. Meanwhile, being put to-
gether, two fragments of the same leaf usually convey much more information than each frag-
ment on its own. Take two examples; the first one illustrates this statement from a point of view 
of content, the second one from a proper linguistic point of view.

Leaf No. 191+158 doubtlessly contains the famous dialogue between Nanda and the Bud-
dha, during which Nanda compares the look of five hundred apsaras with the look of Sundarī 
(not in favour of the latter). This dialogue is narrated in a more flowery way than, for instance, 
in Chapter 10 of Aśvaghoṣa’s Saundarananda and the other sources known to us. Cf., for exam-
ple, line a5: //// ∙∙es āṣtraṃ ciñcraṃ kapśiññāñ ñä(kte)[ñ](ñ)[āś](ś)i ♦♦ sundaris nu kapśa(ñi) //// 
‘clean and tender are the bodies of goddesses, whereas Sundarī’s body…” 2. Obviously, it would 
be much more difficult, if possible at all, to make such a conclusion having only the left and 
right separate halves of this line at hand — ​at least because of the impossibility to reconstruct 
the key form ñä(kte)[ñ](ñ)[āś](ś)i, G Pl of ñäkteññā ‘goddess’, which happened to be literally 
torn in half and partially lost.

At the junction of lines 192+145 b4–5, there is a form yärśārā — ​a variant of the postpo-
sition yärśār ‘around’. This form is not unique, cf. [c]wā yärśārā (THT 1649 fgm. a, “a”1) 
‘around thee’ [Itkin, Malyshev 2016: 6], (p)[uk] yräśārā  3 (SHT 1478 b3, a gloss of the Sanskrit 
text) ‘all around’, cf. [Malzahn 2007: 307] with reference to K. T. Schmidt (the word division 
yärśār ā…, proposed in [Siegling PK: 95], is, of course, solely due to the fact that the two spell-
ings with -ā given above were unknown to W. Siegling). Nevertheless, the text 192+145 provides 
an extremely important evidence that the variant yärśārā was spread not only in ‘late’ Tochar-
ian A of italic glosses and in the ‘Eastern idiom’ (the document THT 1649 was found in Mur-
tuq), but also in the ‘classical’ texts from Šorčuq.

Thus, a new publication of all the pairs of the fragments mentioned appears to be quite im-
portant. The fragments A 175 and A 178 should be added to this list as well, as they are also two 
parts of one leaf, joining almost end-to-end in lines a5 and b2.

Second, more than 200 (!) unpublished fragments belong to manuscript Nos. 144–211. In this 
respect, only manuscript Nos. 399–404 from Sengim can be compared with it; for any other To-
charian A manuscript this number is many times less. We preliminary assert that the fragments 
belonging to this Šorčuq manuscript are THT 1132–1151 (probably excluding THT 1135), 1154 
(these fragments, as well as the fragment THT 2399, are presently published with translitera-
tion and translation on the website [CEToM]), 1464–1465, 1903, 2180, 2264–2270, 2286–2287, 
2388–2550 (with a few exclusions, the most important of which are THT 2396 and THT 2431, 
belonging to the manuscript Nos. 1–54, and THT 2516 written in Tocharian B), 2552, 2562–
2565, 2568, 2579–2580, 2582–2583, 2587–2588, 2596, 2664, 2958, 2960–2968, 4 3020–3029, 
3031–3032, 3040, 3048, 3114–3115, 3122, 3129, 3149; according to S. V. Malyshev, fragments 
THT 2178, 2186, 2619, 2663, 3045, and 3047 are of the same origin. It is certainly quite possi-
ble that some of the fragments mentioned in this list appeared there by mistake, whereas some 
fragments which are missing in this list, on the contrary, should be added. Nonetheless, hopefully, 
the total number of those and other fragments is significantly less than the number of fragments 
which we correctly determined as belonging to the manuscript Nos. 144–211. Several dozens 
of these fragments are relatively large and are of interest by themselves; it is not even clear about 
some of them why E. Sieg and W. Siegling did not consider it appropriate to include them in the 
1921 edition. However, the most important fact is that quite many of the unpublished fragments 
can be reliably put together with the published texts and/or with each other. The critical publi-
cation of the joint leaves may be of much benefit in this case as well.

	 2	Here and further on, unless otherwise stated, the translation is ours.
	 3	The spelling of roots with rä instead of är is typical for ‘late’ Tocharian A, including glosses.
	 4	This way, the siglum S (= Sengim) on the fragment THT 2966.i is either simply a mistake or Š (= Šorčuq) 

with the effaced upper part.
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The present work is proposed to be the first in a series of such publications. Below we con-
sider leaf No. 144, whose little, but quite essential addition turns out to be fragment THT 2543 
and leaf No. 171+156, which is supplied by the fragments THT 2543 and THT 2265; this sup-
plement allows for a total reconstruction of the text of some lines.

2. Manuscript Nos. 144–211: General characteristics

Manuscript Nos. 144–211 consists of relatively small leaves, which have 6 lines on each side. 
The leaf numbers, as in the other Tocharian manuscripts, are placed in the left margin of the 
verso side. A hole for the string to join the leaves together is located between lines 3 and 4, 8 
(more rarely 7 or 9–10) akṣaras away from the left edge (in the present article the place of the 
string hole is denoted by the sign ○).

Not a single leaf of the manuscript has been preserved completely; leaf No. 147 (presently 
lost, as was said above) is least damaged. On the basis of calculations, which were done pri-
marily for this leaf, E. Sieg and W. Siegling estimated the average length of lines 1–2 and 5–6 
as 42 akṣaras [Sieg, Siegling 1921: 75]; this value might be slightly underestimated (by 1 or 2 
akṣaras). Since in lines 3–4 the scribe left a gap to the left and right of the string hole, these 
lines were a little shorter; their expected average length can be estimated as 38–39 akṣaras, but 
in some cases it could be more. For instance, line 151 a3, the nonextant left side of which is re-
constructed with complete certainty (cf., for example, [Ivanov 1992: 259]), contains 41 akṣaras.

3. Way to the Himalayas: Leaf A 144 + THT 2485

3.1. THT 2485

Below is the text of the earlier unpublished fragment THT 2485. The transliteration follows 
[Sieg, Siegling 1921] (with insignificant differences), the lines are enumerated according to [Ta-
mai 2007]. The expedition number is absent. Lines a4 and b1 are almost completely lost (the 
former is even not denoted in T. Tamai’s transliteration); they are not taken into account in the 
further analysis:
	 a1: //// — ​pla(n)[t]t(ā)r ñu[k] l∙ ////
	 a2: //// — ​kucäṣ nu naṣ\ — ​////
	 a3: //// [r]i [m]āc(ar) ∙[l]∙ ////
	 a4: …
	 b1: …
	 b2: //// [j](e)[t](a)vaṃ ////
	 b3: //// [l]yi tmaṣ na[nde] ////
	 b4: //// — ​vas[u]ndhari — ​////

3.2. A 144 + THT 2485: The combined text

The text is given in standard simplified transliteration. Following the unambiguous 5 indi-
cation of E. Sieg and W. Siegling (“Nr. 144 ist jedenfalls umzudrehen” [Sieg, Siegling 1921: 

	 5	Or, in East Tocharian, sne ālak wkäṃ.



136	 Voprosy Jazykoznanija	 2023. № 1

253]), the sides of folio No. 144 are given below in reversed order as compared to the orig-
inal publication; the numeration of lines, however, is preserved. 6 Lines THT 2485 a1–2 and 
THT 2485 b3–4 directly adjoin lines 144 b1–2 and 144 a5–6, respectively, from the right side. 
Lines THT 2485 a3 and THT 2485 b2 are a partial supplement of the lost middle part of lines 
144 b3 and 144 a4 respectively.

The text of fragment No. 144 as it is, including the evident conjectures made by the editors, 
is given in roman type. The conjectures in italics (also quite evident) in lines b3 and b4, as well 
as the addition of the pāda-end sign, which must have opened line a2, belong to W. Siegling 
[Siegling PK: 76]; some of his other conjectures are discussed below. The text of fragment 
THT 2485 is given in bold; the letters whose parts are preserved in both fragments are underlined:
	 b1 //// �lymy ∙ś[i] lo kälkāṣt kucaśś(ä)ll aśśi – pla(n)[t]t(ā)r ñu[k] l∙ ////
	 b2 //// �ñäkcyās kulewāsaṃ träṅkñäl nasam kucäṣ nu näṣ – ////
	 b3 //// �○ ṣ ṣñi nasluneyäṣ kātäk ylā[r]i [m]āc(ar) ∙[l]∙ – [s]∙ – s(e)yacc oki na(ndena)c kātse yäṣ
� s∙
	 b4 //// �○ m∙ mrāc tsitoräṣ träṅkṣänn anac pracar n(ande) – te yatār himavant ṣul – – || tmäṣ nande
	 b5 //// �m śākkiśi kapilavāstu ri naṣ [nu] näṣ t[ā]pärk himavant ṣulac – kapilavās(tu)
	 b6 //// �[p] kātkmāṃ nāṃtsu träṅkäṣ kri ñi āṣānik ṣokyo kri ñi || tmäṣ ptāñkät käṣṣi nande[s] –
	 a1 //// �t w(ä)knā || [ke]śikaṃ || mäṃt ne kokāśśi lāṃś tsopatsäṃ wrā eṣäk kṣāly kṣālyac ymāṃ
� te –
	 a2 (♦♦) //// �[s] kṣatriṃ pratri tim ♦♦ rätraṃ wsāluy⸗ām[p]i wsā yokāṃ [ya]tsy⸗ām[p]i lānt sew(ā)ññ
	�  āmpi ♦♦ kaṣ ka
	 a3 //// �○ ññ oki plawar epreraṃ ♦♦ 1 || taṃ ne wkä(ny)o (ptā)ñkät käṣṣi ñäktas napenäś(ś)i
	�  [l](wā)śśi okāk
	 a4 //// �○ lutkäsmāṃ nandenaśśäl ṣyak [j]e[t](a)vaṃ – – ∙∙ṃkuräṣ hima(vant) ṣulac käl[k] ||
	 a5 //// �plāc kapilavāstu riyaṃ kärsnālyi tmäṣ na[nde] ////
	 a6 //// �nt akmalyo ākärnunt aśä(n)[yo] vas[u]ndhari – ////

3.3. A 144 + THT 2485: Commentary

Size of gaps. The left part of the leaf is torn “bis zum Schnürloche” [Sieg, Siegling 1921: 
76]; thereby, the number of the lost akṣaras may be approximately 8 in lines 3–4 and, say, 10–11 
in lines 1–2 and 5–6. To the right, the loss in lines 1–2 and 5–6 is rather big, even after adding 
fragment THT 2485: in each of these lines it can be evaluated as 16 akṣaras.

Contents. The text has several difficult spots; its structure itself is not absolutely clear. Judging 
from the personal pronouns, the speaker in line b1 is a woman (most likely Sundarī); in line b2 
it is a man (certainly Nanda; see below). However, as Sundarī and Nanda are apart, it is doubt-
ful that these lines could convey their real dialogue.

Lines b3–a4 are the beginning of the above-mentioned story about Nanda and 500 apsaras. 
Briefly speaking, their text runs as follows. Having learnt that Nanda is not happy with his life 
of a monk and longs for his lover, the Buddha invites him to travel to the summit of the Hima-
layas and then to the world of the Thirty-three Gods (Skt. trayastriṃśa-). Nanda agrees, and the 
brothers set off in flight from the Jetavana grove. The words ñäkcyās kulewāsaṃ träṅkñäl na-
sam ‘I may become attached to the divine women’ can be a sort of a presage of a wish to pos-
sess the divine dancers which will carry Nanda away in the heavenly palace; however, one can-
not neglect the fact that the lost left part of the line b2 could contain a negation. As shown by the 

	 6	The problem of change-over from the initial numeration of lines to the real one, which is relevant for 
at least many dozens of Tocharian A text fragments, requires special discussion and can have only a com-
plex resolution.
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stage direction in line a5, after the Buddha and Nanda leave Jetavana, the scene shifts for a while 
to the city of Kapilavastu.Line b1. For the left part of the line, the conjecture (kuc kä)lymy (a)
ś(ś)[i] is highly probable. The collocation kuc kälyme ‘in what direction?’ is not attested directly 
in Tocharian A texts, but Ji Xianlin, W. Winter and G.-J. Pinault suggest a similar conjecture for 
one of the lines of the Maitreyasamiti-Nāṭaka:
	 (♦♦ kuc käly)[my a]śś(i) ytsy onu naṣt ānāsās was ke aśśi senik kälpäṣt ♦♦ (YQ-13[II.6] a5) 

‘…Where have you set out to go, under the care of whom did you make us miserable ones 
arrive?’ (translation according to [Ji et al. 1998: 97]).

Note the several nontrivial coincidences between the lines given: both are a double ques-
tion addressed to the second person, both parts of which contain an interrogative-emphatic par-
ticle aśśi.

We cannot suggest a certain reading for the akṣara preceding the form pla(n)[t]t(ā)r. A paleo-
graphically acceptable and syntactically possible conjecture is [tu] ‘thou’.

Line b3. As noted in [Siegling PK: 76], the collocation ṣñi naslune is a calque of a Sanskrit 
term svabhāva- ‘one’s own nature’. However, the precise meaning of the locution ṣñi nasluneyäṣ 
kātäk, lit. ‘rose from his own nature’, remains not quite clear; probably, the verb kātk- has a di-
rect meaning here, and the whole expression means ‘≈ tore himself away from his own business’.

The form [yl]ā[ri] is an earlier unattested, but a quite regular N Sg f form of the adjective ylār; 
cf. also Acc Sg f ylāry(ā)ṃ (THT 1418 fgm. a, a2; the context is lost). On the meaning of this 
adjective see especially Section 3.4.

The only possible conjecture for the segment ∙[l]∙ — ​[s]∙ seems to be (k)[l](opa)[s](unt). The 
comparison ‘like a mother to a suffering son’ goes very well together with the Buddha’s deed, 
who, ‘having abandoned everything’, starts off to his brother. Note that in most versions of this 
episode the Buddha, on  the contrary, calls Nanda to come, cf. Aśvaghoṣa’s: “And so  the 
Sage summoned the joyless and weak-willed Nanda, wishing to take him up” (10.1) [Aśvag-
hoṣa’s Gold 2015: 335].

Line b4. In the beginning of the line, the pronominal form (ca)m(i) ‘his’ is reconstructed 
with a high degree of certainty.

A close analogue of the Buddha’s question can be found in the Pali Saṃgāmāvacara-jātaka 
(http://sacred-texts.com/bud/j2/j2035.htm), cf. “Have you been on pilgrimage in the Himalaya, 
Nanda?” After the address pracar n(ande) ‘brother Nanda’, the negation mā should probably 
be reconstructed: general questions which follow the pattern with negation are attested in Toch-
arian A texts, cf. mā te tsinām (23 b6), lit. ‘Shan’t I touch (the body of the Buddha)?’ The word 
ṣul was evidently followed by a noun, which in collocation with the verb y-/yp-/yām- ‘to do’ 
forms a set expression ‘to go for a trip ~ a pilgrimage’. In theory, one can assume that this noun 
was ytār ‘way’, but this is quite unreliable — ​the more so because certain examples of the col-
location ytār y-/yp-/yām‑ seem to be unknown. At any rate, both Accusativus loci in place of the 
expected Allative and the most unusual word order (given that this part of the text is written 
in prose) remain a mystery.

Lines b4–6. In line b5, the only trustworthy candidate for a one-akṣara-long wordform which 
can govern the allative case seems to be the form PPM ymāṃ ‘going’.

The subject of the sentence beginning at the end of line b4 is Nanda. Respectively, line b5 
contains Nanda’s words. The word träṅkäṣ ‘says’ in line b6 also refers to Nanda: it is clear from 
the content of the subsequent utterance, and besides, in the missing left part of the line there is 
merely not enough space for the change of the speaker. According to the convincing assumption 
of S. V. Malyshev (p.c.), in these lines first the inner speech of Nanda is given (such inner speech 
is introduced by the collocation āñmaśl=äkk ats träṅkäṣ ‘speaks to himself’ or āñmaśl=äkk 
ats pältsäṅkāṣ ‘thinks to himself’) and next is his reply to the Buddha’s proposal. The content 
of Nanda’s thoughts can be tentatively reconstructed like this: ‘Just (on the way to the Himala-
yas) there is Kapilavastu, a city of the Śākyas. Now I, (going) to the mountains of the Himala-
yas, (will be able to see the city) Kapilavastu’.
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The description of the situation when the same character first says or does something and af-
terwards says something (again) occurs repeatedly in Tocharian A texts. Although all the suit-
able fragments are not entirely preserved, the rules of building such construction are quite clear. 
Its second part is introduced by the words tmäṣ (…) träṅkäṣ ‘Then (…) says’, and the subject 
of the first part is not repeated, cf., for instance:

	 //// kapśiñño bādhari träṅkäṣ weyeṃ nasam se tmäṣ träṅkäṣ (YQ-4[II.2] b3) ‘…with (trem-
bling) body, Bādhari says: My son, I am stupefied. Then he says’ (translation according 
to [Ji, Winter, Pinault 1998: 75])

	 …tmäṣ tsar orto cacluräṣ träṅkäṣ (YQ-28[I.4] b1) ‘…Then, with his hand raised, he says’ 
(translation according to [Ibid.: 37]).

E. Sieg and W. Siegling read the consonant preceding kātkmāṃ as [p]. However, it seems dif-
ficult to propose any convincing conjecture for such reading. In view of the above, the reading 
(tmä)[ṣ] looks much more likely. 7

Lines b6–a1. Before the name of the tune || [ke]śikaṃ ||, the collocation (täm nu mäṃ)t w(ä)knā 
is reconstructed unambiguously. This formula, literally meaning ‘And that in which way?’, is one 
of the standard means of transition from prose to verse, which is used mostly when the inserted 
verses contain a detailed depiction of what has been said before them. A visual illustration of this 
device may be, for example, the text A 8, where the prosaic part of the story states that a painter 
depicted himself on the wall hanged, and in the verses his self-portrait is described in full detail.

Thus, the previous phrase evidently has some connection with the description of the flight. 
Grammatically, this phrase almost certainly includes an absolutive turn. At the same time, the 
lost part of the text at the junction of lines b6 and a1 should, again, be very short — ​no more 
than 10–11 akṣaras. The reconstruction tmäṣ ptāñkät käṣṣi nande[s] (tsarā eṃtsuräṣ orto kātäk) 
satisfies all these conditions. Not absolutely certain, it still seems highly probable, especially 
taking into account the close parallels in other sources, cf.: “And so the Sugata 〈…〉 / ​Took his 
hand and flew up into the sky” (10.3) [Aśvaghoṣa’s Gold 2015: 336]; “So saying, the Master 
took him by the hand, and thus passed through the air” (Saṃgāmāvacara-jātaka).

Line a1. For an elsewhere unattested word kṣāly, the translations ‘Knospe’ [Kölver 1965: 66] 
and ‘leaf (of lotus or similar water plant)’ [Carling 2009: 184–185] have been proposed. The rea-
sons for the B. Kölver’s assumption are unclear to us. G. Carling’s hypothesis is probably based 
on a parallel with an episode of the famous journey of prince Sarvārthasiddha for a wish-fulfill-
ing stone (Skt. cintāmaṇi):
	 ṣpät koṃsā wälts pältwāyo oplāsyo wraṃ opläṣ oplā kārnm(āṃ kälkorä)ṣ (1 b1) ‘moving 

around for seven days, stepping from one lotus to another, in a water with lotuses with 
a thousand leaves’ (translation according to [CEToM]).

However, first, as becomes clear also from the text No. 1 itself, in Tocharian A the leaves 
‘of lotus or similar water plant’ are named by the same word pält as, e.g., tree leaves. Second, the 
constructions opläṣ oplā and kṣāly kṣālyac have completely different case marking, and to ex-
press the meaning ‘from X to Y’, the combination Abl + Perl is as natural as unnatural would 
be the combination N-Acc + All. Third and last, if the Buddha and Nanda really stepped from 
lotus to lotus instead of dashing high above the water, their comparison with kings of migrant 
geese wouldn’t make sense.

It seems that the scholars have not yet paid attention to the fact that the beginning of the To-
charian description of the Buddha and Nanda’s journey bears certain resemblance to the one 

	 7	S. V. Malyshev suggests reconstructing the collocation (lyutār mema)[ṣ] ‘exceedingly’ before kātkmāṃ. 
Such decision is quite possible, cf. lyutār memaṣ kātkmāṃ (254 a7); the common structure of the con-
sidered syntagma remains the same: //// (tmäṣ lyutār mema)[ṣ] kātkmāṃ nāṃtsu träṅkäṣ ‘(Then, ex-
ceedingly) being rejoiced, says…’.
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in the Aśvaghoṣa’s text, cf. ‘Like a pair of greylag geese rising up from a lake, embracing one 
another with outstretched wings’ (10.4) [Aśvaghoṣa’s Gold 2015: 336].

Given this parallel, it seems possible to translate the collocation kṣāly kṣālyac as ‘wing 
to wing’. If this translation is correct, the collocation in question is of much interest: the word 
‘wing’ has not been known yet in either Tocharian language.

As the tune keśikaṃ corresponds to the meter of 4×17 syllables, and all 17 syllables of the first 
pāda are preserved, the last akṣara of the line a1 cannot contain a syllable. In [Siegling PK: 76] 
and [Carling 2000: 335] the conjecture te(ñc) is suggested for this akṣara. Certainly, besides the 
reading te(ñc), the reading ne(ñc) is also paleographically possible. Both solutions are problem-
atic. On the one hand, the PPM can really go together with Conj of the copula, cf., e.g., tärkrä[ṣ 
w](rä)ntu sūmāṃ tākeñc (340 a9) ‘If 〈…〉 waters were raining from the cloud…’ — ​whereas there 
seem to be no reliable examples of collocations of the PPM with the Pr of the copula (excluding 
the PPM of the verb kātk- ‘rejoice’). On the other hand, the contracted 3 Pl Conj A form of the 
existential verb teñc (if it exists at all and is not a result of misreading of the same 3 Pl Pr A form 
neñc) has been seen only in the poem Maitreyāvadānavyākaraṇa, abundant in linguistic oddi-
ties [Itkin 2002: 14]; in all other texts only the regular form tākeñc is attested.

Lines a3–4. Most probably, the mention of gods, people, and animals here is part of the de-
scription not of the Buddha’s specific actions, but of his ability to do good (to give gifts, bring 
liberation, etc.). The precise meaning of the form lutkäsmāṃ PPM K of lutk- (K only)‘create, 
turn into’ remains unclear without context.

Line a4. The conjecture (na)ṃkuräṣ [Siegling PK: 76] was proposed (somewhat implicitly) 
already in [Sieg et al. 1931: 445]. Despite the non-standard transition nk → ṃk, this conjecture 
should be considered certain: the construction ‘having disappeared from the place X, went to the 
place Y ~ appeared in the place Y’ is represented in other Tocharian A texts as well, cf., for example:
	 || tmäṣ wlāñkät epreraṃ nankuräṣ bodhisatvāp anaprä //// (67 a2) ‘Then Indra, having left 

the sky (lit. ‘having disappeared in the sky’), before the Bodhisattva (appeared)’.
The placename jetavaṃ has been seen in Tocharian A only together with the word saṃkrām 

‘monastery’, but its case form is not clear. Since movement away from some point is described, 
one could have expected the Abl form here, but in the example given above, the Loc form is 
presented, and there are no more doubtless examples.

Line a5. The conjecture (|| sās nu tāpärk) plāc lit. ‘Now this very speech…’ is evident: it re-
produces a standard beginning of a stage direction which introduces a subsequent scene of action. 
There was almost certainly no text between the end of line a4 and the beginning of the stage di-
rection: as in other similar cases, the scribe had to divide one scene from another with a small gap.

Line a6. The reading vas[u]ndhari, unexpected as it seems, is absolutely certain. The same 
name has been found (practically without a context) in one of the small fragments of manu-
script Nos. 144–211: //// vasundhari kuc //// (THT 1148 a3); thus, the word division //// va sund-
hari and M. Peyrot’s comment: “sic, certainly for sundari ” [CEToM] — ​should be corrected. 
Cf. also [v]asu[ndh]a[ri] //// (THT 3024 a1; the reading is not very certain because the fragment 
is badly damaged). It looks as if fragments THT 1148 and THT 3024 cannot be parts of leaf 
A 144 + THT 2485, but they may quite well belong to the adjacent leaves. Whether the name 
vasundhari is another name of Sundarī or it refers to a different character, remains unclear. The 
mention of ‘eyes full of tears’ can stand for the former assumption; however, one should note 
that such cases of ‘renaming’ are rather untypical for Tocharian A texts.

3.4. On the meaning of the adjective ylār

At the first stage of the Tocharian studies, the adjective ylār was thought to be related to the 
Tocharian B lāre ‘beloved, dear’; cf. the translations ‘freundlich’ [Sieg et al. 1931: 15], ‘comis, 
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benignus’ [Poucha 1955: 251]. However, in [Sieg 1944: 8, fn. 10] E. Sieg himself renounced 
such approach and preferred to compare ylār with Tocharian B ylāre ‘weak, flaccid’. Most 
likely, this decision was based primarily on purely formal considerations: the correspondence 
between A ylār and B lāre does not follow any standard pattern, whereas the correspondence be-
tween A ylār and B ylāre is phonetically perfect. Accordingly, in most of later works the trans-
lations of ylār are variations of ‘alt, gebrechlich, schlaff’ proposed by E. Sieg, cf. ‘gebrechlich’ 
[Thomas 1964: 132], ‘faible, caduc, flasque’ [Van Windekens 1976: 599], ‘decrepit’ [Ji et al. 
1998: 294], etc.

Note firstly that the Tocharian B ylāre can relate to both people and body parts, and it is al-
ways used together with change-of-state verbs, cf. a typical example:
	 //// (mä)cik yenti no ṣñaura yl(ā)re (k)lutkäskeṃ (PK AS 7M b3) ‘The same winds, how-

ever, make the sinews weak’ (translation by G.-J. Pinault [CEToM]).
Although most examples of usage of the Tocharian A ylār are strongly fragmented, one can 

see that it functions as an attribute of designation of people and is never found in change-of-
state contexts:
(1)	 || tmäṣ säm bādhari brāhmaṃ ṣäññuneyā ylār ā //// (212 a5 = YQ-8[II.4] a4) ‘Thereupon 

Bādhari the Brahmin, ylār … by his own nature…’ (translation based on [Ji et al. 1998: 
83], ylār = ‘weak’);

(2)	 ṣäññā ylāre olariñ metrakṣiñi mäskanträ ♦♦ ypanträ cesmaṃ ortune ṣokyo skassuṣ plantan-
trä ♦♦ (254 a8) ‘By nature the Maitreya people are ylāre companions. They make friends 
with them [i.e. the fashioned beings], [they are] very happy [and] rejoice’ (translation based 
on [CEToM], ylāre = ‘feeble’).

(3)	 tm=äk ylār pācar seyacc oki cam o(ṅknac) //// (79 a1) ‘Immediately (he says), like a ylār 
father to [his] son, (to) the man…’ (translation based on G. Carling’s translation [CEToM], 
ylār = ‘old’)

(4)	 //// ylār nātäk ♦♦ (99 a3) ‘…Oh, ylār lord!’
(5)	 || hā kāruṇik ylār nātäk (101 b1) ‘…Oh, merciful ylār lord!’
(6)	 pkolye perāk ylār pācarr oki tāk ♦ (317 a4) ‘like a kind, plausible, ylār father <he> be-

came’
(7)	 ylā[r]i [m]āc(ar) (k)[l](opa)[s](unt) s(e)yacc oki na(ndena)c kātse yäṣ (144+2485 b3) 

‘(Buddha-god the teacher…,) like a ylāri mother to a suffering son, goes to Nanda’.
Examples (1)–(2) are ambiguous. Brahman Bādhari is weak and feeble indeed, and he says 

so himself several lines below. But he is weak and feeble not ‘by his own nature’, but because 
he has reached the age of 120. In the phrase preceding the one in question, Bādhari’s disciples 
beg him for forgiveness; in such case the assessment of not physical, but rather inward qualities 
looks more natural. 8 The story of the miraculous vision caused by Maitreya, of which the exam-
ple (2) is part, has a complex modality. Nevertheless, one cannot but recognize that the words 
‘feeble companions’ as a denotation of Maitreya’s people in a play that is entirely devoted to the 
glorification of Maitreya is somewhat strange. As for the second pāda, the translation given 
above assumes that the antecedent of the pronoun cesmaṃ is far away from the verse fragment, 
which seems at least unusual. In this regard, a different interpretation of this pāda seems pos-
sible to us: ‘<Those, who> show (lit. ‘do’) friendliness towards them [i.e., Maitreya’s people], 
are very happy and rejoice’.

	 8	The honorable Bādhari is unlucky: the author of this article has already had occasion to defend him 
from accusations of being a bad teacher, see [Itkin 2014].
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In all the other examples, attributing a negative meaning to the adjective ylār directly contra-
dicts the content of the text. Example (3) is about the charity of the Bodhisattva-elephant Ṣaḍdanta 
towards a hunter who had wounded him. G. Carling uses a neutral adjective ‘old’ to translate ylār 
in this episode, but ‘old’ in Tocharian A is mok; moreover, the role of the father’s age in such 
comparison is not clear. In examples (4)–(5) the word ylār is part of a respectful address; in ex-
ample (6) it forms a coordinating construction with adjectives pkolye ‘trustful, kind’ and perāk 
‘true, trustful’. And of course, any negative connotations are out of question in example (7).

The abstractum ylārone* is also worthy of notice: cf. ♦♦ ylāroneyo sāsnotku (108 a4). The 
precise meaning of the verb snotk- is unknown, but it is remarkable that the example of its use 
which is syntactically closest to what was just given looks like this:
	 tmäṣṣ ānand sāsn(o)tku oki wsokone kāckey[o] (313 a6) ‘Then Ananda, as if being sāsnotku 

with glee and joy…’
Thus, in Tocharian A it is quite possible to be sāsnotku with positive emotions.
All this leaves no doubt that whatever the correspondence between the Tocharian A adjective 

ylār and Tocharian B adjectives lāre and ylāre is from the historical point of view, the mean-
ing of the Tocharian A adjective proposed by E. Sieg and W. Siegling is generally correct, and 
its later revision should be totally rejected. We assume that the most precise translation of ylār 
is ‘affectionate, careful’.

3.5. A 144 + THT 2485: 
The combined text with conjectures and translation

Below is the combined text of leaf A 144 + THT 2485, given without division into fragments 
and with the conjectures, and its translation. In lines a2 and a3 the number of syllables (not the 
number of the akṣaras!) lost in the pādas 2 and 4 is indicated. All the conjectures added to the 
text in comparison with the version in Section 3.2 are in italics. The less certain restitutions — ​
both in the Tocharian text and in its translation — ​are underlined by a dotted line:

A 144+2485:

	 b1 //// �(kuc kä)lymy (a)ś(ś)[i] lo kälkāṣt kucaśś(ä)ll aśśi [tu] pla(n)[t]t(ā)r ñu[k] l∙ ////
	 b2 //// ñäkcyās kulewāsaṃ träṅkñäl nasam kucäṣ nu näṣ — ​////
	 b3 //// �○ ṣ ṣñi nasluneyäṣ kātäk ylā[r]i [m]āc(ar) (k)[l](opa)[s](unt) s(e)yacc oki na(ndena)c kātse
� yäṣ s∙
	 b4 //// �(ca) ○ m(i) mrāc tsitoräṣ träṅkṣ=änn anac pracar n(ande mā) te yatār himavant ṣul – – ||
� tmäṣ nande
	 b5 //// �m śākkiśi kapilavāstu ri naṣ [nu] näṣ t[ā]pärk himavant ṣulac (ymāṃ) kapilavās(tu)
	 b6 //// �[ṣ] kātkmāṃ nāṃtsu träṅkäṣ kri ñi āṣānik ṣokyo kri ñi || tmäṣ ptāñkät käṣṣi nande[s] (tsa
	 a1 rā eṃtsuräṣ orto kātäk täm nu mäṃ)t w(ä)knā || [ke]śikaṃ || mäṃt ne kokāśśi lāṃś tsopatsäṃ
� wrā eṣäk kṣāly kṣālyac ymāṃ ne(ñc)
	 a2 (♦♦ – – – – – – – – – – – – [s] kṣatriṃ pratri tim ♦♦ rätraṃ wsāluy⸗ām[p]i wsā yokāṃ
� [ya]tsy⸗ām[p]i lānt sew(ā)ññ āmpi ♦♦ kaṣ ka
	 a3 – – – – – – – – ○ ññ oki plawar epreraṃ ♦♦ 1 || taṃ ne wkä(ny)o (ptā)ñkät käṣṣi ñäktas
� napenäś(ś)i [l](wā)śśi okāk
	 a4 //// ○ lutkäsmāṃ nandenaśśäl ṣyak [j]e[t](a)vaṃ (saṃkrāmaṃ na)ṃkuräṣ hima(vant) ṣulac
� käl[k] ||
	 a5 (  || sās nu tāpärk) plāc kapilavāstu riyaṃ kärsnālyi tmäṣ na[nde] ////
	 a6 //// nt akmalyo ākärnunt aśä(n)[yo] vas[u]ndhari — ​////
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	 b1: �“…in what direction, indeed, have you gone, whom do you rejoice with? I…”
	 b2: �“…I can (cannot?) get attached to the divine women. Because of what do I…?”
	 b3: �…(The Buddha-god the teacher…) has torn himself away (?) (lit. risen) from his own 

business and goes to Nanda, like a careful mother goes to a suffering son.
	 b4: �…having touched the crown of his head, says to him: “Brother Nanda, (won’t) you go 

for a (pilgrimage) to the mountains of the Himalayas?” || Then Nanda
	 b5: �(says to himself:) “…just… there is Kapilavastu, a city of the Śākyas. Now I, (going) 

to the mountains of the Himalayas, Kapilavastu…”
	 b6: �…(Then,) (…) being rejoiced, says: “<This is> my wish, oh arhat, <this is> my very 

wish!” || Then Buddha-god the teacher, Nanda
	 a1: �(having taken by the hand, rose up). And that in which way? || On the tune K. || Like 

kings of migrant geese, over the great water wing to wing (?) flying (lit. ‘going’)…
	 a2: �… kṣatriya-brothers these two, both in red clothes, both with the gold-coloured skin, 

both king’s sons; span (?)…
	 a3: �…like …, swam in the sky. || In this way the Buddha-god the teacher… to the gods, 

the people and even the aqnimals
	 a4: �…turning into (?), together with Nanda, from the monastery Jetavana having disap-

peared, to the mountains of the Himalayas went. ||
	 a5: �(|| Now this very) speech <as taking place> in the city of Kapilavastu should be un-

derstood. Then Nanda…
	 a6: �…with … face and eyes full of tears, Vasundhari…

4. The decoration of ears: 
Leaf A 171+156 + THT 2543 + THT 2265

4.1. THT 2543

Fragment THT 2543 has not been published before. Its expedition code is unknown. The nu-
meration of lines accepted in [Tamai 2007] is changed to the factual one (a1–3 → b1–3, b1–3 → 
a4–6). The right margin is preserved.
a4: //// (|| sās) [n]u [t](ā)[pa]®k\ [p]l[ā]cä

 [\]
a5: //// – viśākh[ā]nac traṅka
a6: //// [ā]rkiśoṣṣi –
b1: //// – k[āt]s ṣ∙ –
b2: //// tsu pattāñäktaśśäl\
b3: //// ∙∙ṃ [s]aṃk®āmacä

\ [yi]ñcä
\

4.2. THT 2265

Fragment THT 2265 has not been published before and has never been regarded as written 
in Tocharian A; in particular, it is absent in the list of Tocharian A THT-fragments in [Adaktylos 
et al. 2007: 76–78]. The expedition code is again unknown. The numeration of lines accepted 
in [Tamai 2007] is changed to the factual one (a1–2 → a5–6). Note T. Tamai’s perfect translit-
eration; our reading differs from it in being just a little fuller:
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	 a5: //// (ā)[ñc]ā[lyī] ////
	 a6: //// — ​♦♦ sa[m]\ ////
	 b1: //// ∙y∙p\ ////
	 b2: //// — ​maṃ [n]āṃ ////
	 b3: //// ∙(∙)e ////

4.3. A 171+156 + THT 2543 + THT 2265: The combined text

As was said above, fragments THT 2543 and THT 2265 belong to leaf A 171+156. A tiny 
fragment THT 2265 links the fragments A 156 and THT 2543 together in lines a5 and b2. Frag-
ments A 171 and A 156 cannot be linked; the least space between them is about 4 akṣaras (lines 
a1 and b6).

The text of fragments A 171 and A 156, including the editors’ conjectures, is given in ro-
man type. Some indubitable conjectures of W. Siegling concerning lines b4–6 are marked 
by italics. The text of fragment THT 2543 is given in bold, and the one of fragment THT 2265 
in bold italics.

The photos show that several akṣaras and separate characters missing in the transliteration 
of E. Sieg and W. Siegling are preserved to some extent. The most important of such cases are 
marked with the sign [–]; the others are included in the combined text without reserve.

A 171+156 + THT 2543 + 2265:

	 a1: ∙w∙ [tri]wos brahmasva[r wa]śeṃ klyoṣ[tä]r || s∙∙ //// //// ekapuṇḍarik vaijayant ṣtāṅkaṃ
� ñäkcyās wimāntwaṃ su ////
	 a2: �lkālaṃ klyoṣlaṃ wra[mä]ṃ (ci)ñcraṃ kälpnānträ mäṃt ne – //// //// kte ♦♦ meṣ tkaṃ ñkät
� lykäly lykäly wenanträ pyā[pyā]ñ [–] ////
	 a3: �ytāraṃ ymāṃ er[k]āt tāki ○ //// //// || täm kaklyuṣuräṣ sundari kuc yärmaṃ tsarwatär ////
	 a4: laṃ yäṣ || saunda[r](∙)∙ [–] ○ //// //// [nda]vihārapālaṃ ñom ṣkäṣt sarg ār ||� (|| sās)
� [n]u [t](ā)[pä](r)k [p]l[ā]c
	 a5:	 śrāvastyaṃ kärsnāl(y)i ♦ tmäṣ //// //// śomiṃ tsrä ymār kakmus [ka]remāṃ akmalyo
� śl⸗āñcā[lyī] viśākh[ā]nac träṅkä
	 a6: �ṣ || svapnada[rś](na)ṃ [||] (–) ∙∙[ä] – //// //// – näṣ ♦♦ yokeyutts oki – //// [–] ♦♦ sä[m
� ā]rkiśoṣṣi[s] ∙∙
	 b1: mp∙ nāṃtsu kāru //// //// yaṣ kar ♦♦ 1 || ślak śkaṃ – //// ∙y∙p (–) – k[āt]s ṣ∙ –
	 b2: �se ptāñäktaśśäl ṣom pācrā //// //// syo yetu pracar ṣeṣ sä[m] p(e)nu [eṅ]kal[su] wras[o]m
� ṣ∙maṃ [n]āṃtsu pättāñäktaśśäl
	 b3: �ṣyak jetavaṃ saṃkrāmaṃ ka ○ //// //// – ki śrāvastiṣiñi wrasañ cam mäśkitāṃ lkātsi
� ∙(∙)e (–) (–) ṃ [s]aṃk(r)āmac [yi]ñc
	 b4: �täṣ nāśśe kärsor tāṣ || tä ○ //// //// (viś)[ā]khā vāskāñc kātkmāṃ nāṃtsus ṣñi klośnäṣ tarkas (–)
� – ////
	 b5: �y śomine kloś[n]aṃ pläṅkāmāṃ träṅkäṣ || yarā[s](sinaṃ ||) //// s wampe wākmatsäṃ ptāñkät
� käṣyāp ñom klyossi tu nāñi [–] ////
	 b6: s t[a]rkas nu pūrpār tu ñukäṣ preṣikā klośnis wampe [–] //// [–] ākṣiñāṣt nande mäśkit waṣtäṣ
� läc ṣāmaṃ lo tā[k] ////

Hereafter, we use the designation A 171ext for leaf A 171+156 + THT 2543 + THT 2265 
taken as a whole. A part of a line belonging to A 171ext inside any of the four fragments is 
called a “segment”; furthermore, the factual numeration is employed for the lines of fragments 
THT 2543 and THT 2265: e.g., tsu pättāñäktaśśäl is the segment THT 2543 b2.



144	 Voprosy Jazykoznanija	 2023. № 1

4.4. A 171ext: Metrical analysis

Leaf A 171ext contains three poetic fragments written in three different meters.
Lines a1–3. The akṣara which is partially preserved in line a2 after the word pyā[pyā]ñ is 

a pāda-end sign (♦♦). As it is evident from the general structure of the text, this sign closes the 
third pāda of the stanza which begins in line a1; thus, the third pāda consists of 10 syllables. 
Among all the meters attested in Tocharian poetry, this stanza can correspond only to the meter 
20+22+10+15 (metrical scheme 5/5/5/5 + 8/7/7 + 5/5 + 8/7) [Pinault 2008: 400]. Gaps in the 
right part of line a2 and between segments 171 a3 and 156 a3 are approximately equal, so the 
middle part of the fourth pāda has been preserved in its entirety, and the border between the 
cola is likely to be after the word ymāṃ. As 16 out of 20 syllables of the first pāda are preserved, 
the verse starts immediately with the word ekapuṇḍarik, and the gap between segments 171 a1 
and 156 a1 contain only the greater part of the tune’s name. Among the known names of the 
tunes which introduce the meter 20+22+10+15, only (a very frequent) || subhādrenaṃ || could 
stand in line a1; unfortunately, the badly damaged akṣara after || does not allow either to prove 
or to disprove this reading with certainty.

Lines a6–b1. The calculation shows that the stanza written in an elsewhere unattested tune 
svapnadarśnaṃ occupies about 55 akṣaras altogether. Thus, the tune in question should cor-
relate with the meter of 4×12 syllables (no shorter meters seem to be attested in Tocharian A). 
The third pāda, almost entirely preserved, follows the metrical scheme 5/4/3. This pāda misses 
just one syllable, which allows to reconstruct its ending as kāru(ṇik) ‘merciful’. The collocation 
yokeyutts oki is the first colon of the second pāda.

Lines b5–6. The tune yarāssinaṃ corresponds to the meter of 4×18 syllables (metrical 
scheme 4/3/4/3/4 [Pinault 2008: 399]). As noted in [Siegling PK: 88, 84], the second pāda 
of Viśākhā’s monologue ends with the word wampe, and the third one — ​with the word tā[k]; 
the punctuation mark after wampe is, again, partially preserved and can be read quite reliably. 
Thereby, the second pāda misses 4 syllables in the beginning, and the first one misses 2 sylla-
bles in the beginning and one syllable in the end. The fourth pāda is completely lost: its begin-
ning was in the right part of line b6 and its continuation was in the left part of line a1 of leaf 
A 153, which follows leaf A 171ext.

4.5. A 171ext: Commentary

Leaf number. E. Sieg and W. Siegling define the leaf number as “204 oder 304” [Sieg, Sieg-
ling 1921: 88]; however, we assume the reading “[3]04” to be much more likely: the traces of the 
third ‘stroke’ are clear enough.

Line a1. On the left side of line a1, the adverb [y]w[ār] can be reconstructed with certainty. 
The precise meaning of this adverb, which usually goes together with the verb triw- ‘be mixed, 
be joined’, is unknown; it is usually translated as ‘together’, cf., e.g., ywār triwanträ puk //// 
(THT 1134 b3) ‘…they are all mixed together…’ (translation by M. Peyrot [CEToM]).

On a not entirely clear word ekapuṇḍarik ‘marvellous (?)’, see [Carling 2009: 71].
For the end of the line, the conjecture su(k wärpnānträ) ‘they feel happiness’ looks plau-

sible; cf. suk wärpnānträ (YQ-44 [III.3] b3) as a parallel. Unfortunately, this is not certain — ​
especially because in this case, taking into account the requirements of the meter, the last co-
lon of the first pāda should include, in addition to suk wärpnānträ, some semantically ‘empty’ 
monosyllabic word. 9

	 9	Presumably, in Tocharian A poetry the sentential pronoun täm ‘this’ can sometimes take this role, cf., 
e.g., //// r cami ṣūṅkäṣ pre tsäknātär täm ♦♦ (117 b6) ‘…the tongue hangs out of his mouth täm’.
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Line a2. As the form klyoṣlaṃ can be N-Acc Pl f both of the I and of the II AV of the verb 
klyo-s- ‘hear, listen to’, the spelling lkālaṃ may stand both for lkālaṃ (N-Acc Pl f of the I AV 
of läk-/pälk- ‘see, look’) proper and (pä)lkālaṃ (N-Acc Pl f of the II AV of the same verb). The 
first option appears much more likely: in this case, the noun phrase lkālaṃ klyoṣlaṃ wra[mä]ṃ 
(ci)ñcraṃ lit. ‘visible and audible tender things’ fully occupies the first colon of the second pāda.

For the form wenanträ, instead of the commonly accepted meaning ‘are opening’, the mean-
ing ‘are falling’ is significantly more likely [Itkin, Malyshev 2021: 60–61].

Lines a2–3. The general meaning of the fourth pāda remains unclear; it must be noted that 
its left part might contain a negation.

Lines a3–4. At the junction of lines a3 and a4, the conjecture (ṣu)laṃ yäṣ ‘goes up the moun-
tain’ is possible, cf. pāṣānak ṣulaṃ yeṣ (YQ-1[I.10] a2) ‘he went up the Pāṣāṇaka Hill’. How-
ever, it is not certain: as the main character in this sentence is Sundarī, what mountain could she 
come up and what for?

Line a4. Leaf A 171ext is the only one of all the leaves of the manuscript Nos. 144–211 which 
preserves its name — ​precisely, an initial part of its name: saunda[r](∙)∙ [–] ////. Another copy 
of the same composition is presumably the manuscript Nos. 89–143 [Sieg, Siegling 1921: 252, 
253]; 10 this manuscript also has a leaf which preserves a part of its name, this time a final one: 
(////) ritanāṭkaṃ (127 a2). These two pieces of evidence allow reconstructing the name of the 
play as *saundaranandacaritanāṭäk, cf. [Ibid.: 253; Ivanov 1992: 232]. This self-suggesting de-
cision, however, is not free from paleographic difficulties: the akṣara which follows nda in the 
line 171 a4 bears much more resemblance to [ryā] than to ra, and the hardly visible remnants 
of the next akṣara are not quite similar to na 11.

The conjecture (na)[nda]vihārapālaṃ was presumably first proposed in [Sieg et al. 1931: 236].
On the conjecture (|| sās) [n]u [t](ā)[pä](r)k [p]l[ā]c see above, leaf A 144 + THT 2485, line a5.
Line a5. The gap between segments 171 a5 and 156 a5 is rather big — ​about 8–9 akṣaras. Im-

mediately before the word śomiṃ, a name of one of the female characters in this scene, preṣikā, 
which is known from line b6, can be certainly reconstructed. For the remaining part of the gap, 
the conjecture ālyäkyāṃ praṣtaṃ lit. ‘at another time’ is likely (although not 100 % certain), cf., 
e.g., the beginning of the 12th act of the play Maitreyasamiti-Nāṭaka:
	 ||  || tmäṣ ālyäkyāṃ praṣtaṃ metrak bodhisattu (253 a6) ‘Then in the other time the Bodhi-

sattva Maitreya…’.
The structure of the collocation tsrä ymār is not clear enough. Perhaps, the adjective tsär 

‘sharp’ is used here metaphorically as ‘very’.
In the right part of the line, the collocation śl⸗āñcālyī ‘with reverently folded hands’ turned 

out to be torn apart between three different fragments. The vowel adjacent to ly is badly dam-
aged, thus, the reading [ī] (and not [i]) is rather tentative.

Lines a6–b1. At the junction of the two sides of the leaf, one can reconstruct the colloca-
tion [ā]rkiśoṣṣi[s] (w)amp(e) ‘the decoration of the world’, which, of course, refers to Buddha.

Line b1. The text in question presents a rather rare structure, in which the expression ślak 
śkaṃ ‘and also’ marks not a transition from a prosaic part of some character’s monologue 
to verses, but, on the contrary, a transition from verses to prose. At least in the two usages of such 
structure ślak śkaṃ is followed by a vocation, cf. (śla)k śkaṃ pācar (83+76 a3) ‘And also, fa-
ther…’, ślak śkaṃ sewāñ (212 b2 = YQ-8[II.4] a8) ‘And also, sons…’. If the text A 171ext 

	 10	E. Sieg and W. Siegling affirm that manuscripts Nos. 89–143 and Nos. 144–211 were doubtlessly writ-
ten by different hands. Although their handwriting is very similar, this assessment can be accepted. 
Moreover, there are several small, but distinct linguistic differences between these two groups of texts: 
in particular, the PP form of the verb lä-n-t- ‘go out’ in the texts Nos. 89–143 looks as laltu, whereas 
in the texts Nos. 144–211 it looks as lantu.

	 11	S. V. Malyshev (p.c.) proposes to see here the word saundarya- ‘beauty’. The meaning of the whole 
name, however, is not enough clear in this case.
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follows the same pattern, the conjecture [n](āśi) ‘(oh) lady’ can be proposed for the word after 
ślak śkaṃ (Preṣikā calls Viśākhā just ‘lady’, not ‘sister’ vel sim., see line b4).

The subject of Preṣikā’s first prosaic phrase is doubtlessly Nanda (the verse part of her mono-
logue refers exclusively to the Buddha). Preṣikā could have used the expression nande mäśkit 
‘prince Nanda’ (cf. lines b3 and b6).

Segment THT 2265 b1 is clearly the end of the collocation (ptāñkät kä)[ṣ]y(ā)p.
The comparison with line b5 shows that the part of line b1 which begins with the akṣara [n]∙ 

and ends with the akṣara p should be 11–12 akṣaras long. In case of linked spelling of the collo-
cation ptāñkät käṣyāp (more frequent than the separate one presented in the line b5), the sequence 
[n](āśi nande mäśkit ptāñkät kä)[ṣ]y(ā)p consists of exactly 12 akṣaras. Alternatively, of course, 
there could have virtually been no word nāśi in the text (if so, the consonant following śkaṃ 
is most likely just a beginning of the name ‘Nanda’), there could have been a different charac-
teristic instead of the word mäśkit, etc. Generally, however, the beginning of Preṣikā’s phrase 
seems clear in its meaning.

Reconstructing the end of line b1 is a more difficult task. As for the meaning, this part of the 
story is dedicated to the description of relationship between the Buddha and Nanda. Nanda was 
Siddhārtha’s half-brother, as well as his maternal cousin; in many Buddhist works, he is sol-
emnly referred to as ‘the son of maternal aunt of the Buddha’. 12 As for the graphics, the state 
of affairs is as follows. In segment THT 2543 b1, the word k[āt]s ‘stomach’ is unambiguously 
distinguished. The preserved part of the preceding akṣara allows for a reading [cr]∙ (along with 
some other readings) and, correspondingly, for the conjecture (mā)[cr](i). The word following 
k[āt]s looks as ṣ∙[k/r]∙ and may be read as ṣ(a)[r](i) — ​an unattested, but expectable (considering 
peculiarities of declension of the words ‘mother’, ‘father’, and ‘brother’) G Sg of the noun ṣar 
‘sister’. 13 The general meaning of the syntagma ptāñkät käṣyāp mācri kāts-ṣari se ‘the son of the 
full (?) sister of the mother of the Buddha-god the teacher’, which includes three successively 
subordinated genitives, satisfies the expected one; however, the possibility of existence of the 
compound *kāts-ṣar is questionable. The unclear form kāṣṣar (YQ-1[I.10] b7), which was found 
in the colophon of the first act of the play Maitreyasamiti-Nāṭaka in the manuscript from Yanqi, 
could manifest its existence, assuming that the spelling kāṣ-ṣar is a result of the tsṣ → ṣṣ assim-
ilation that occurred at the junction of the compound’s parts in ‘late’ Tocharian A. As a possi-
ble parallel to this development, cf. the spelling ywārt-tāś (LP-3 a1) ‘head of the central region’, 
which was marked in one of the caravan passes in Tocharian B, where ywārt < ywārc ‘semi-; 
among’, cf. [Adams 2013, II: 564–565] (D. Q. Adams himself seems to consider the form ywārt 
to be primary). Note also that in the unpublished Tocharian B fragment THT 3766 (line b2) the 
syntagma [k]a[ts]āṣṣe [pro](cer) lit. ‘belly brother’ can be restored with high probability. At the 
same time, the inner form of the compound kāts-ṣar* (lit. ‘womb-sister’) attests to the mean-
ing ‘half-sister’, whereas, according to the Buddhist tradition, Mahāmāyā and Mahāprajāpati 
Gautami were full sisters. It is possible, however, that these two kinds of kinship in the Tochar-
ian A system did not differ and that the word kāts-ṣar* in Preṣikā’s utterance is used as an emo-
tional intensifier rather than as a term. In addition, in the Tocharian B Udānālaṅkāra Nanda 
is named poyśintse mātärsa procer (B PK AS 6B a5) ‘the maternal brother of the Omniscient 
(= the Buddha)’ (sic!), which makes the matter even more complicated.

Line b2. The gap between segments 171 b2 and 156 b2, as well as in the correlative line a5, 
is about 8–9 akṣaras long. The words ṣom pācrā ‘from the same father’ might be followed by the 
traditional mentioning of the Buddha’s possession of the 32 marks of the Great Man, but this is 

	 12	Cf., for instance, the several times repeated брат Благословенного, сын его тети по матери ‘brother 
of the Blessed one, son of his maternal aunt’ in the Russian translation of Nanda Sutra (Udana, III, 2; 
https://coollib.net/b/431894-siddhartha-gautama-sbornik-buddiyskih-sutr/read) — ​a brief retelling of the 
same story about Nanda and five hundred apsaras.

	 13	The reading ṣ(a)[r](e) is also possible, of course, but we see no morphological reasons why the Toch-
arian A word ‘sister’ could have the ending -e in G Sg.
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uncertain, because in Preṣikā’s story Nanda is compared to the Buddha not by his appearance, 
but by his character. The fact that Nanda is passionate is once again mentioned on the next leaf: 
säm śkaṃ āṣānik ṣäññuneyā eṅka(lsu) //// (153 b1) ‘And this arhat, passionate by his nature…’

Line b3. After jetavaṃ saṃkrāmaṃ, the PP ka(kmu) ‘having come’ should be most probably 
reconstructed — ​either with the copula or, as in line a5, without it.

At the beginning of segment 156 b3, the reading ∙∙ [o]ki ‘as if’ is possible.
Segments THT 2265 b3 and THT 2543 b3 contain the beginning and the end of the name 

of Jetavana monastery, which has already been mentioned in the same line.
Line b4. The gap between segments 171 b4 and 156 b4 should be about 7 akṣaras long, con-

sidering the gap around the string hole. This assessment goes well with the conjecture tä(m ka-
klyuṣuräṣ viś)[ā]khā ‘Having heard that, Viśākhā…’

Lines b4–5. The gap between the end of segment 156 b4 and the right edge of the folio is 
8–9 akṣaras long. In Tocharian A, the meaning ‘to put out, to pull’ is expressed by the verb 
tsäk-, sometimes together with elative preverbs, cf. waṣtäṣ lo tskāt (100 a2) ‘(he) pulled out 
from home’, pre tsakar ñi (360, 2) ‘(they) pulled me out’; a small stroke of ink at the very edge 
of segment 156 b4 could fairly well belong to the subscribed k. A solitary y at the beginning 
of line b5 is obviously the end of the G form preṣikāy. The conjecture (pre ts)[k](oräṣ preṣikā)
y is 7 akṣaras long, but includes a long akṣara tsko; there could possibly be no other words 
in this part of the line b4.

Line b5. The verb pläṅk- has been seen in the Tocharian A texts only one more time: 14

♦♦ täm ne=k (ā)kntsāñ kākoṣtuṣ pe pāpläṅkuṣ pe ♦♦ tsru ke kälpoṣ nunak sätkaṃtär omäske-
naṃ ♦♦ (4+1370.e 15 b2–3) ‘Thus (i.e. like the krośavati grass) also the ignorant ones, even beaten, 
even…, having got the smallest chance, spread out in evil-doing again’.

Trying to bring together the two rather different usages, scholars usually presuppose the mean-
ing like ‘zwicken, zupfen’ (cf. [Malzahn 2010: 743] and the references; [CEToM] proposes 
‘nipped’ as the translation of the PP pāpläṅkuṣ, which is more ambiguous — ​among the meanings 
of the verb nip there are both ‘pinch’ and ‘squeeze’). But first, as text No. 4 indicates, pläṅk- is 
undoubtedly a transitive verb; so, in the text A 171ext *preṣikāy śomine klośäṃ pläṅkāmāṃ lit. 
‘having nipped the ears of the girl Preṣikā’ would be expected. Second, in the general context 
of the story, this ‘touching detail’ looks quite superfluous and senseless. As Viśākhā’s words (‘…
earrings … accept’) leave no doubt that she is giving a gift, it is natural to expect that Viśākhā, 
having taken the earrings out of her ears, merely puts them in Preṣikā’s ears. In this case, the 
most likely meaning for pāpläṅkuṣ in text No. 4 is ‘≈ squeezed’, which presupposes a clear an-
tithesis: no matter how the ignorant ones are squeezed, they still spread out in evil-doing.

The monologue of the grateful Viśākhā undoubtedly begins with the words (klośni)s wampe 
‘the decoration of ears’, which she repeats one more time afterwards. The akṣara following the 
word nāñi is quite certainly read as [ws]∙, which allows for the conjecture [ws](āṣt) ‘you gave’. 
This word ends the first pāda of the monologue.

Lines b5–6. The final -s before t[a]rkas is the ending of the Acc Pl form of some deictic pro-
noun. Technically, the gender of the word tark* ‘earring’ is unknown, but virtually it can be 
identified as masculine with certainty: nearly all the nouns of the class II,2 (with N Pl in -añ) — ​
kam ‘tooth’, kukäl ‘chariot’, praṅk ‘island’, ṣul ‘mountain’, ṣont ‘street’, etc. — ​are of mascu-
line gender. Therefore, the pronoun in question should look like (cesä)s. At the beginning of the 
second pāda, there could have been, say, the word tämyo ‘thus’, but this is uncertain.

Line b6. Before the word ākṣiñāṣt, a partially preserved akṣara [ñi] can be seen, which is the 
end of the word (nā)[ñi], G of ñuk ‘I (f)’. One of the two missing syllables evidently belongs 
to the pronoun tu ‘thou’ (cf. line b5); the other syllable could have been, for instance, the adverb 
śkā ‘also’, although other variants are possible as well.

	 14	The following speculations base on the presumption that in both cases it is actually the same verb, which 
is yet not quite certain.

	 15	The fragment THT 1370.e is a wee exfoliated flap of the back side of the leaf A 4.



148	 Voprosy Jazykoznanija	 2023. № 1

4.6. A 171ext: The combined text with conjectures and translation

The principles of  the presentation of  the combined text are the same as  for leaf 
A 144 + THT 2485 (see above, 3.5).

A 171ext (= A 171+156 + THT 2543 + THT 2265; leaf [3]04):

	 a1: �[y]w[ār tri]wos brahmasva[r wa]śeṃ klyoṣ[tä]r || s[u](bhadrenaṃ ||) ekapuṇḍarik vaijayant
� ṣtāṅkaṃ ñäkcyās wimāntwaṃ su(k wärpnānträ – ♦♦)
	 a2: �lkālaṃ klyoṣlaṃ wra[mä]ṃ (ci)ñcraṃ kälpnānträ mäṃt ne – (– – – – – – –) kte ♦♦ meṣ
� tkaṃ ñkät lykäly lykäly wenanträ pyā[pyā]ñ [♦♦] (– – – – –)
	 a3: ytāraṃ ymāṃ er[k]āt tāki (– – – ♦♦ 1) || täm kaklyuṣuräṣ sundari kuc yärmaṃ tsarwatär ////
� (ṣu)
	 a4: laṃ yäṣ || saunda[r]∙∙ [–] //// //// (na)[nda]vihārapālaṃ ñom ṣkäṣt sarg ār ||� (|| sās)
� [n]u [t](ā)[pä](r)k [p]l[ā]c
	 a5: �śrāvastyaṃ kärsnāl(y)i ♦ tmäṣ (ālyäkyāṃ praṣtaṃ preṣikā) śomiṃ tsrä ymār kakmus
� [ka]remāṃ akmalyo śl⸗āñcā[lyī] viśākh[ā]nac träṅkä
	 a6: �ṣ || svapnada[rś](na)ṃ [||] (–) ∙∙[ä] – (– – – – – – –) — ​näṣ ♦♦ yokeyutts oki – (– – – – –) — ​♦♦
� sä[m ā]rkiśoṣṣi[s] (w)a
	 b1: �mp(e) nāṃtsu kāru(nik ♦♦ – – – – – – – – – –) yaṣ kar ♦♦ 1 || ślak śkaṃ [n](āśi nande mäśkit
� ptāñkät kä)[ṣ]y(ā)p (mā)[cr](i) k[āt]s ṣ(a)[r](i)
	 b2: �se ptāñäktaśśäl ṣom pācrā //// //// syo yetu pracar ṣeṣ sä[m] p(e)nu [eṅ]kal[su] wras[o]m
� ṣ(ā)maṃ [n]āṃtsu pättāñäktaśśäl
	 b3: �ṣyak jetavaṃ saṃkrāmaṃ ka(kmu) //// //// ∙∙ [o]ki śrāvastiṣiñi wrasañ cam mäśkitāṃ lkātsi
� [j]e(tava)ṃ [s]aṃk(r)āmac [yi]ñc
	 b4: �täṣ nāśśe kärsor tāṣ || tä(m kaklyuṣuräṣ viś)[ā]khā vāskāñc kātkmāṃ nāṃtsus ṣñi klośnäṣ
� tarkas (pre ts)[k](oräṣ preṣikā)
	 b5: �y śomine kloś[n]aṃ pläṅkāmāṃ träṅkäṣ || yarā[s](sinaṃ || klośni)s wampe wākmatsäṃ
� ptāñkät käṣyāp ñom klyossi tu nāñi [ws](āṣt ♦♦ – – cesä)
	 b6: �s t[a]rkas nu pūrpār tu ñukäṣ preṣikā klośnis wampe [♦♦] (tu) (–) (nā)[ñi] ākṣiñāṣt nande
� mäśkit waṣtäṣ läc ṣāmaṃ lo tā[k] (♦♦) ////

	 a1: �… (with…) joined a voice like Brahma’s voice is heard: || On the tune S. || “In the mar-
vellous (?) mansion Vaijayanta, in the gods’ palaces happiness… (they feel),

	 a2: �eyes and ears pleasing (lit. ‘visible and audible tender’) things they get. As if… The 
goddess of Earth trembles, the flowers are falling little by little…

	 a3: �…Walking the path, hostile will be (?)…”. || Having heard that, Sundarī is glad to some 
extent…

	 a4: �…up the mountain… goes. || In <the work> Saundaranandacaritanāṭaka the sixth 
chapter, named “Nandavihārapālana”, is over. || (|| This) speech now

	 a5: �<as happening> in Śrāvasti should be understood. Then (at another time) the girl 
(Preṣikā) very (?) quickly (lit. ‘sharply quickly’) came, with smiling face, with rever-
ently folded hands says to Viśākhā:

	 a6: || On the tune S. || “…like thirsty (f)… He, the decoration of world
	 b1: �having become, merciful… does (?) || And also, lady: (prince Nanda,) the Buddha-god 

the teacher’s mother’s full (?) sister’s
	 b2: �son, from the same father as the Buddha-god… brother was decorated; he <i.e. Nanda>, 

although a passionate man, became a monk, with the Buddha-god
	 b3: �together to the monastery Jetavana (came)… As if …, people from Śrāvasti go to the 

monastery (Jetavana) to see this prince.
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	 b4: �Be it known to the lady!” || (Having heard) that, the lay-disciple Viśākhā, being over-
joyed, (having put) the earrings out of her ears

	 b5: �and putting <them> in the ears of the girl (Preṣikā), says: || On the tune Y. || “Oh, the 
decoration (of ears), you have let (lit. ‘given’) me hear the beautiful name of the Bud-
dha-god the teacher! (For this) these

	 b6: �earrings accept from me, you, Preṣikā, the decoration of ears! (And also you) have 
told me: prince Nanda left his home, became a monk”.

4.7. Viśākhā and Preṣikā

The final lines of leaf A 171ext deserve the utmost attention from an aesthetic point of view.
At first sight, the expression ārkiśoṣṣis wampe ‘the decoration of the world’ looks as a rather 

common epithet of the Buddha. But as it turns out, this expression has never been attested with 
certainty in all the known corpus of Tocharian A texts. 16 There is no doubt that its appearance 
in Preṣikā’s story makes a parallel with the expression klośnis wampe ‘the decoration of ears’, 
which is crucial for the whole scene: Viśākhā calls the news told by Preṣikā a ‘decoration of ears’ 
because this is the news about the Buddha, the decoration of the world. In Viśākhā’s reply, the 
words klośnis wampe are repeated twice: they open the first pāda of her monologue in verse and 
close the second one — ​a perfect chiasmus (as was said above, the lines of Viśākhā’s monologue 
follow the pattern 4/3/4/3/4, i.e. they are strictly mirror-symmetrical). The meaning of this fig-
ure of speech is defined by what Viśākhā not only says, but simultaneously does. The news 
about the Buddha is a ‘decoration of ears’ in a figurative sense, whereas the earrings that Preṣikā 
was given for bringing this news are a decoration of ears in a very literal sense: a striking ex-
ample of metaphor realization. Moreover, the syntactic structure of the lines in question is such 
that the words ‘the decoration of ears’ in both cases can be attributed also to Preṣikā herself 
as a bearer of good news.

No matter to what extent the author of the Tocharian text was guided by a Sanskrit source and 
to what extent he followed his own ideas, it is no exaggeration to say that the scene of the con-
versation between Viśākhā and Preṣikā is an outstanding masterpiece of the literary art.

ABBREVIATIONS

	 16	S. V. Malyshev has drawn our attention to the fact that for the junction of the lines A 27 a4–5 the con-
jecture (ārkiśoṣṣi)//s (at [CEToM] inexactly (ārkiśoṣi)//s. — ​I.I.) wampe yetwe säm ‘… this one [is] the 
decoration [and] ornament of the (world)’ was proposed at the [CEToM] website. Taking into account 
the parallel discovered by us in the text A 171ext, this conjecture should be regarded as highly proba-
ble.

A — ​activum
Abl — ​ablativus
Acc — ​accusativus
All — ​allativus
AV — ​adiectivum verbale
Conj — ​coniunctivus
f — ​femininum
G — ​genetivus
K — ​Kausativum

Loc — ​locativus
N — ​nominativus
Perl — ​perlativus
Pl — ​pluralis
PP — ​participium praeteriti
PPM — ​participium praesenti medii
Pr — ​praesens
Sg — ​singularis
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